ST. JOHN THE EVANGELIST
(From the Kucieina New Testament and Psalter of 1652)
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The language of the Kucieina New Testament
and Psalter of 1652

BY
H. LEEMING

I

The Byelorussian community in London is one of the most active
of all immigrant communities. It has added to the amenities of the
capital a unique library and museum; it has successfully launched
and continues to publish a learned journal of international standing.
I am happy to be associated in some small way with these activities
as a contributor to the Journal of Byelorussian Studies and to the
course in Byelorussian culture.

It was in the Francis Skaryna Library that I was introduced to
the book which is the subject of this article. Its title in the original
is Novyj zavét Gospoda Naego I[su]s Ch[ristla, s nemZe i psaltyr’.
I shall refer to it as the Kucieina New Testament. The bibliographer
of Russian Church Slavonic mediaeval publications, I. Karatajev,!
tells us that in some copies it bore on the reverse of the title page
the coat-of-arms of Michail Stetkevi¢, a Byelorussian nobleman, with
a short poem dedicated to him. There was also a preface by Abbot
Ioil’ (Joel) Trucevié, dedicating the book to Stetkevié.

The copy in the Francis Skaryna Library is dedicated to another
dignitary, namely Bishop Iosif (Joseph) Gorbackij of Viciebsk,
MScistali, OrSa and Mahilot. His coat-of-arms is on the reverse of the
title page with a dedicatory poem of four rhyming couplets in
syllabic verse, and the book is dedicated to him in a rather fulsome
and overblown preface,

The copy is in a good state of preservation and very few pages
are damaged.? The first 6 leaves are unnumbered. The Psalter has
126 numbered leaves; the New Testament has 500 numbered in a
new sequence.? A previous owner has written in pencil the numbers
of the leaves in an unbroken sequence from the beginning to the
end.

Each of the gospels is preceded by a woodcut showing the approp-
riate evangelist at his writing table. Two are shown holding writing
implements. Of these one, St. Matthew, is right-handed; St. John,
the mystic, is left-handed. We cannot tell whether Mark and Luke
were right or left-handed, since they are depicted in an ambidextrous
activity — opening, or holding open a book. The book of psalms is
preceded by a woodcut of King David. Three of the woodcuts bear
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a date — 1651, that is one year before the publication of the whole
book.

From the point of view of the philologist the great interest of the
Kucieina New Testament and Psalter lies in the vernacular material
contained in the preface, the dedicatory poem, chapter headings and
marginal commentary. A complete analysis of this is beyond the
scope of the present paper, which is based on a reading of part of the
commentary, plus the dedication and preface. Before proceeding to
the linguistic discussion it would not be out of place to say something
about the Kucieina printing press and about Abbot Joel Trucevié,
writer of the preface and publisher of the book.

II

The history of the Kucieina press seems to begin with the founding
of a printing-house in the Podol district of Kiev by Timofej Alek-
sandrovi¢ in 1625.% This passed into the hands of Spiridon Sobol” who
in 1630 moved the press to the Kucieina monastery where he
published a psalter. In 1635 Sobol’ himself moved on to Bujniéi in
the district of Mahiloti and the monks of Kucieina monastery now
founded their own press, printing various books, to some of which
Abbot Joel contributed prefaces.?

The meagre facts concerning Trucevi¢ are given in the standard
works of reference.® We are told that he was the founder and abbot
of the Kucieina monastery near OrSa, and that he opened a school
and printing press there. He was favourably disposed, it is said, to
the union of Byelorussia and Muscovy. Of his birth and early life
nothing is known. We know that he died in 1654, on his way to the
Iverskij Monastery near Valdaj in the Novgorod region, about 260
miles north-north-east of OrSa. According to historians of the
Russian Orthodox Church Abbot Joel had been invited by Patriarch
Nikon to the newly founded monastery but fell ill on the way there.
Realising that he would not survive the journey, but eager none the
less to respect Nikon’s wishes, he asked that his bones should be
conveyed without delay to the place his obedient heart yearned for.
‘Even in death’, he said, ‘I will still maintain my obedience to my
pastor.” As quoted by the historians, Abbot Joel’s last words, as
befits such a solemn occasion, were spoken in the Church Slavonic
language.”

The monastery to which Joel and his brethren had been invited
was a new foundation, set up by Nikon in 1653 on the model of the
Iverian monastery at Mount Athos. In L. I. Denisov’s work describing
the orthodox monasteries of Russia, its full title is given as ‘Iverskij
Bogorodickij Svjatojezerskij Monastyr’, in other words the Iverian
Monastery of Our Lady at the Holy Lake.® Nikon himself had chosen
the site, one of three islands on the Valdaj lake, captivated by its
beauty. After Nikon’s deposition in 1666 an ecclesiastical court came
to the conclusion that the foundation had not been in line with the rules
or directives of the holy fathers of the church, whereupon all further
building was interrupted, the monks were dispersed among other
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monasteries and even the name of the monastery was deleted
(unictoZeno). Two years later some of its rights were restored, and
in due course it became a monastery of the first class.

The Kucieina press had been transferred with the brethren to the
Iverskij Monastery in 1657. There it had a short working life until,
on the closure of the monastery in 1666, it was removed to the
Voskresenskij Novyj Ijerusalem monastery, about 40 miles west of
Moscow, near Zvenigorod.®

We catch a rare glimpse of Abbot Joel in the journal of Afanasij
Filipovi¢, abbot of Brest, written in 1646.1° Here Afanasij records
the help and advice given him by Joel and the deputy abbot, Iosif
Surta, when he was attempting to make his way from Pinsk to
Moscow. Hearing Afanasij’s account of a miraculous sign from
Heaven Joel quoted to him the words of St. John of Damascus, that
the laws of nature are confounded with the aid of the Blessed Virgin.

But while Joel may have been impressed by Afanasij’s story he
would not supply him with the letter of recommendation to Moscow
which he had requested. Was this because he did not feel he knew
Afanasij well enough to recommend him? Was it because of the
intervention of some of the other brethren? Afanasij records the fact
that Joel conferred with the other monks before refusing him. Or is
it possible that this apparent reluctance to help was due to a lack of
sympathy for Afanasij’s cause? This would cast some doubt on the
traditional picture of Joel as a protagonist for the union of Byelo-
russia and Muscovy. '

On advice from Surta, Afanasij attempted to make his way to
Moscow via Skloti, Mahiloti and Haloiiéin, after obtaining from Joel
letters of recommendation to the senior clergy and the orthodox
confraternities. But these documents apparently did not carry much
weight, since Afanasij received no help at all. Dispirited he returned
to Kucieina monastery to report failure. This time Surta recommend-
ed yet another route. Abbot Joel blessed him before his departure
and gave him a letter of introduction to Prince Peter Trubeckoj.
Perhaps after all it was rather fear of betrayal and retribution that
was the cause of Joel’s earlier reluctance to help. It had been Afanasij’s
original intention to travel to Moscow via Smolensk and if such
compromising documents had fallen into the hands of the Poles the
consequences might have been uncomfortable for Abbot Joel and
his brethren.

IIT

Examining the Kucieina New Testament from the philologist’s
point of view we distinguish without difficulty two languages: the
traditional Church Slavonic of the biblical text and the East Slavonic
of the dedication, prefaces, chapter headings and commentary.

Firstly, a few words might be said about the Church Slavonic
text. Not only time but also space intervenes between Old Church
Slavonic of 11th-century Bulgaria, Macedonia or Moravia and the
Church Slavonic of 17th-century Byelorussia. Characteristics of the
East Slavonic dialects have supplanted quite a number of the



126 THE JOURNAL OF BYELORUSSIAN STUDIES

features of the South Slavonic language we call Old Church
Slavonic. Even in the earliest surviving East Slavonic book, the
Ostromir Gospel-Book, a collection of the readings from the gospels
for Sundays and other important days in the church’s calendar,
features of the scribe’s dialect creep into his version of Old Church
Slavonic, for example the letters called jusy, originally representing
nasal vowels, are confused with # and ja. The Church Slavonic of
the Kucieina New Testament represents naturally a stage of further
divergence. One of the aspects of such innovation which would
probably repay further investigation is the position of the stress in
numerous words. The following examples were noted. In each case
the form met in the Synodal edition of the Church Slavonic Bible is
given after that of the Kucieina New Testament: mojégo / mojegé;
ugotovdjte / ugotévajte; propovéddja / propové'daja; / gré'chov / gré-
chov; strdna / strand; négo / negé; vozljublénnyj / vozljublennyj; so
2vé€'rmi [ so zvérmi; pribliZisja / pribliZisja.1

v

The title page, the dedicatory poem, the two prefaces, the chapter
headings and marginal commentary are written, as has been already
stated, in the vernacular language of 16th and 17th-century Byelo-
russia, that is to say in the language spoken by the educated classes.
In view of the fact that so many of the linguistic features and much
of the vocabulary of this language is common to mediaeval Byelo-
russian and Ukrainian, scholars have sought to find a satisfactory
name for it by reference to its geographical spread: hence zapadno-
russkij. Others have used the term ‘Ruthenian’ to distinguish the
western dialects and literary languages of the East Slavonic group
from Muscovite or Great Russian. The term has this to be said for
it: that it allows us to reserve ‘Russian’ for sobstvenno russkij or
rossijskij. For the purposes of this article I shall refer to the langu-
age of the source as Byelorussian, for it originated in Byelorussia
and, as we shall see, it has a number of Byelorussian dialectal
characteristics.

On the obverse of the title page under the coat-of-arms of Iosif
Gorbackij appears a dedicatory poem, which, like other examples of
the genre, strives for the heroic and achieves banality.

flcue cBbTATEH KueHOTEI, NHBIXE ['opbalKMXs AOMY.
XoTb 3KaJHOTO 3€3HAKOBE: TOPHETO TPUOHY
HemaroTs: anexe nxe maie yaobuia
OTybI3Ha: 3 Heba A8 HMXD KJEHHOTHI 3Babua.
Apxuepeiicka MuTpa, ecTh TO KJIE€HHOTE 3 Heba
B TeJIM'B 10 JaeTh OT4YM3HA: GBI 103K's He Tpeba
ZKagHeIX'b Ce INTYPMOBS 3eMHBIX'E HAMHEEIT BapoBaTi
camb 3 Heba Apxuepeit, xoueTs PATOBATH.

An approximate rendering of this in English would be:
Bright shine the jewels!? of Gorbackij’s noble house.
They lack, it’s true, the favour of a stellar sign
Above; but since their fatherland has loved them dearly,
Wholly; for them from heaven bright jewels has it won.
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A jewel from heaven true is this archbishop’s mitre;

Your fatherland confers it as a crest; that we

Need feel no more the least fear of this earth’s offensives
While from high Heaven our Archbishop deigns to bring us aid.

While the literary merit of these lines may be doubtful, they are
notable for one or two rather unusual expressions. This may be the
earliest and possibly the only appearance of the Latinism trion in
East Slavonic.!3 In English poetry of the Elizabethan and Jacobean
period the word denotes the constellation of the Great Bear. Thomas
Lodge writes:

The fair Triones with their glimmering light,
Smiled at the foot of clear Boétes’ wain.

Another writer speaks of the ‘heav’ns seven Trions’, not perhaps a
very elegant phrase, but one which clearly shows that we here have
a partial translation of the Latin name for the constellation of
the Great Bear, Septentriones, which some etymologists explain
as meaning the seven plough-oxen. The Byelorussian poet not only
detaches trion from its parent word but extends its semantic field,
using it of any constellation. Two things strike us: the writer’s
extensive acquaintance with the Latin language, and his boldness in
the use of Latinisms. We shall see that the same features characterise
the language of the dedicatory preface.

v

The full possibilities of the Ciceronian oratorical style are
exploited in the dedication. Statement is ornamented with such
loving care and is hedged around with such an intricate filigree of
qualification that the main thread of thought is almost lost in the
elaborate texture. As I read it for the first time there came to mind
a rather irreverent comparison with certain less obscure passages
of James Joyce’s Finnegan’s Wake, where all the words are known,
each individual phrase makes its own sense, but the interdependence
of the whole is something that remains the property of the writer.

However, an attempt was surely made to convey the meaning of
the whole passage to the recipient of the dedication, and one imag-
ines that this was done by a public declamation. The convoluied
inter-relationship of the parts could be made clear by a good orator.
Repetitions which appear tiresome and pointless on the printed page
could be fitted into a melodic and harmonic structure by a speaker
trained in the art of rhetoric. Then the repeated words, phrases and
themes would develop their counterpoint and balance: the work
would become a spoken fugue.

Such a task demands an expert orator, and we may well imagine
that Abbot Joel Trucevi¢ had such a man at his disposal, or was him-
self a distinguished practitioner of the art. We can be sure that
rhetoric was known and appreciated, even at a high level, in the
monastery of Kucieina. As a proof of this we can take the following
fact. Of the fifteen sentences, some of them of inordinate length,
which comprise the text of the dedication, no less than five end with
a typical Ciceronian cadence: .. ..dedykovdti podobdjet, for example,
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has the same closing rhythm as Cicero’s ... esse videatur, a cadence
which Quintilian characterised as ‘iam nimis frequens’ even in his
day.'* Sheer coincidence could of course produce such a prosodic
structure but surely it could not occur in one third of the writer’s
sentences without at least his acquiescence in what would be an
amazing series of such coincidences. There appears to be a case for
regarding the Latin influences as not confined to syntax and vocab-
ulary, but even extending to prosody. The full extent of these
influences could be determined only by a thorough metrical analysis
of the whole text.!s

VI

Much of the marginal commentary consists of exegesis of the
scriptural text. For example, John the Baptist says to the Pharisees
and Sadducees; ‘Ye brood of vipers, who hath showed you how to
flee from the wrath to come? Bring forth therefore fruit worthy
of penance.” The commentary here reads: ‘IZ Zadnaja pri¢ina (grecha
muk vé¢nych godnogo) bez pokuty, kotoraja v zitii ¢lovetom byti
majet, zgoditi ne mozet, Ioann Krestitel' opovédajet.’' In other
words, John the Baptist explains that there can be no intercession
for a man guilty of mortal sin (sin worthy of eternal torment), unless
that man does penance during his life on earth.

The phrase ‘Kingdom of Heaven’ in the gospel text is elucidated
as follows: ‘To jest Ch[risto]s krol” pravdivy(j) Zydo(v)skyj, kotoryj
v tepere$ne(m) i v pry$lom vé&ku kroleva(t) budet’’? ‘Vo dniZe
ony’ — ‘in those days’ at the beginning of St. Matthew’s gospel is
explained by the marginal comment: ‘za panova(n)ja Tiverija krola’8,
that is, in the reign of Tiberius Caesar. A marginal comment on the
name of Christ’s birthplace points out that this is Bethlehem in
Judaea, not Babylonia.®

The headings to the psalms explain how they reflect and reinforce
Christian doctrine. Thus, the heading to the second psalm, in Latin
the ‘Quare fremuerunt gentes’, reads as follows: ‘O poro(Z)ny(ch)
umysloch poga(n)skich. I o dare(m)ny(ch) radech kn[ja]Jzej, i pote(n)-
tatov segosvétni(ch) proti(v) Blog]a, o vytja(z)stve Ch|risto]vom na(d)
nimi, o stalosti Zydo(v)skogo nevérstva.’?® The psalm is therefore
concerned with ‘the vain plots of the heathens and the futile plans of
the princes and potentates of this world against God, about Christ’s
victory over them and the continuing perfidy of the Jews'.

The phrase ‘o osmé&j’ occurs in the heading to Psalm 6, the first
penitential psalm. Modern commentators explain ‘for the octave’ as
meaning ‘to be sung to an instrument of eight strings’. Marginal
comment in the Kucieina psalter follows St. Augustine who under-
stood the phrase mystically, of the last resurrection and the world to
come, the octave being the eighth day, the day of judgment which
follows the seven days of mortal life: ‘nakonec pé(s)nej o osme(m).
to jest o dni sudno(m), above(m) v 7-ch dnjach nede(l)ny(ch) zyvot
na3 mijaje(t). ozydajuly osmogo dnja, sudu.’2!

Comment may be of other kinds. If a difficult word is felt to be of
great significance its translation may be given in the margin. Thus
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in the genealogy which opens the gospel of St. Matthew the two
Hebrew names, Phares and Zara, are explained: ‘Fares znacy(t)
razdelenije, Zara vschoZenije’, that is, Phares means division, Zara
means rising.?? Incidentally Pamvo Berynda has both these names in
the Onomasticon, or second part of his Lexicon.?? He glosses Phares
as ‘rozdele(n)’ and Zare as ‘vschodjas¢ij a(b)o vschodnij’. The story
of the birth of these twins and how they came to be given their
names is found in the 38th chapter of the book of Genesis.

In the last verse of the second chapter of St. Matthew’s gospel it
is said that Joseph took the Holy Family to Nazareth ‘that it might
be fulfilled which was said by the prophets: that he shall be called a
Nazarene’. The commentary explains that Nazorej of the Church
Slavonic text means ‘holy, anointed, consecrated’.?* Berynda’s
Lexicon gives a number of equivalents:®?® ‘Nazorej: o(t)luéenyj, a(bo)
korunovanyj, a(bo) posvjaéenyj’, that is, set apart, crowned or con-
secrated. The parallels are expected, of course, but they allow us to
postulate that the compilers of the commentary had access, if not to
Berynda’s Lexicon, at least to the sources used by him.

In the sermon on the mount Christ condemns the use of insult to
one’s fellow-man. One of the expressions to be avoided is a Hebrew
word, raka. A marginal gloss reads: ‘na(z)visko znevaZe(n)ja i
vzga(r)dy’, or, a name indicating disrespect and contempt.?® Berynda
gives several synonyms for the word: ‘poroZnij (ukorizny slovo).
Zakonoprestupnyj ... igrajus¢ij ... meta(f): blaze(n), ne(n)dznyj,
golota (Uk. holota), gultaj (Uk. hultaj), necnota, lotr i pr[o](¢)’.2? Other
examples of such glosses are bezrozumnyj for Church Slavonic jurode,
in Matt. 5: 22, and paraliZom zaraZony(j) for Church Slavonic ra(z)-
slaben ‘sick of the palsy’.?8

Another type of marginal comment is the explanation of a meta-
phor. John the Baptist gives a dire and colourful warning to the
Pharisees and Sadducees. ‘Now the axe is laid to the root of the
trees. Every tree therefore that doth not yield good fruit shall be
cut down and cast into the fire.” The commentator here informs the
reader that ‘zna¢yt drevom nedajuéy(m) ovocu dobrogo, zlych
ljudej’ 2 — by the tree which does not bring forth good fruit he
means bad people.

The margins also contain aross-references to other passages of
scripture. For example, the genealogy at the beginning of St.
Matthew’s gospel is provided with cross-references to the appropriate
books of the Old Testament, where the statements can be checked.
Occasionally entries in the margin give title or heading to an episode
of the gospel story. At verse 4 of the third chapter of St. Matthew’s
gospel a marginal note reads: ‘Vzor ode(n)ja, pokarmu, vradu Joanna
Krestitelja’,3 that is, picture of the apparel, diet, and régime of John
the Baptist. By the story of the centurion appears the entry ‘pochva-
ljajet véru so(t)nikovu Ch[risto]s’,3! that is, Christ praises the faith
of the centurion. The story of the Holy Innocents is introduced by
the words ‘chitrost’” i zdrada Irodova™® — Herod’s cunning and
treachery. Finally some of the marginal entries indicate the begin-
ning or end of gospel readings for specific feast-days.
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VII

For the most part the veccalic system of the vernacular material is
common East Slavonic, but in the treatment of jat’ and the front
nasal vowel of Common Slavonic we see the pattern discussed by
Victor Swoboda in his excellent review of a recent work by U. V.
Anicenka.3® Swoboda points out that in the development of these
vowels the South Byelorussian and the North Ukrainian dialects
agree. For jat’ they both have e, whereas the South Ukrainian
dialects have i; from nasal ¢ they have developed oral e, as against
the regular East Slavonic reflex, which is ja. Examples for the
former are not too frequent since the orthography is fairly tradi-
tional and the writer continues to use jat" even though it no longer
has any specific phonetic value of its own. Occasionally, however, e
is substituted for é: bole(z)ni (Psalter, f. 11), prorocech (ibid., 11 v.),
rozumen’ja (ibid., 22 v.). In a number of cases such spellings may be
attributable to Polish interference. This would appear to be the case
with the preposition prez and the prefixes pre-, pred-, e.g. prezna-
¢ajucy(j) (Introd., f. 2 v.), pre(d)sjavzja(t)ja (Psalter, f. 12 v.). Exam-
ples of e from CS ¢ include the reflexive pronoum which regularly
appears as se. The present active participles and gerunds of verbs
from Leskien’s fourth class may have e as the stem vowel instead
of the usual East Slavonic ja. The traditional spelling is seen in
privodjaéi (Psalter, f. 3 v.), prosjaéi (ibid., f. 5 v.), the dialectal variant
in ko(n)Cely (Psalter, f. 24 v.). Another example of e from e is upa-
meta(n)ja (Psalter, f. 22 v.).

Features of the Byelorussian consonantal system which are
illustrated by the material include the hardening of the hush con-
sonants and 7. This is clear from numerous spellings which substitute
the letters o, ¥ and a for the traditional e, i and ja: preloZonyje
(Psalter, f. 9 v.), prynaleZat’ (ibid., f. 10), znadyt™ (ibid., f. 11). Hard-
ening of ¥ may be indicated by the spelling skrydlami (Introd., . 2 v.)
or sekretarov (Introd., f. 2), where the sufix might be expected to
have a soft consonant, coming as it does from Latin (secret)arius. But,
if foreign words are not acceptable evidence, we can point to a word
which demonstrates two features of Byelorussian phonology. The
word in question consists of the Common Slavonic prefix u- with
root -red-, which gives rise to Polish urzqd and standard East Slav-
onic urjad. The spelling vradu, gen. sing., (NT, f. 8) reflects the
hardening of 7', a prime feature of Byelorussian, and in an oblique
way the vocalisation of preconsonantal v, about which Swoboda has
some interesting things to say.3*

Fricative pronunciation of Common Slavonic g, another feature
of Byelorussian, shared with Ukrainian and the South-Russian
dialects, is borne out by the use of the digraph kg to represent
plosive g in words of Polish and West-European origin, e.g.
fikgurujuéy (Psalter, f. 10). Re-entry of plosive g into the native
vocabulary of Byelorussian become possible when a Common Slav-
onic weak reduced vowel was lost between k and a voiced consonant.
The conjunction kgdy from Common Slavonic *kiidy could therefore
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be understood as a native Byelorussian word, although the possibility
must be borne in mind that it may be a borrowing from Pol. gdy.

In the spelling of foreign words we note a tendency to indicate
the absence of palatalisation of the dental consonants by the use of
the letter jery to render Latin i, e.g. politycé, dat. sing., (Introd., £. 3),
stylem, instr. sing., (ibid., f. 2 v.), dedykowvati (ibid., f. 3). This is of
course in line with Polish usage. Were it not for the possibility of
Polish influence we could confidently take such spellings as indirect
evidence for the assibilation of Common Slavonic ¢t and d before
front vowels, one of the key consonantal features of the Byelorussian
language, which the traditional spelling tends to conceal.

VIII

The morphology of the noun, pronoun and adjective is for the
most part common East Slavonic. In the declension of masculine
and neuter nouns we see the encroachment of u-stem endings which
is carried much further in the Byelorussian and Ukrainian dialects
than in Great Russian.?® In the genitive singular -u appears in the
following examples: ratunku (Psalter, f. 18), priby(t)ku (ibid., f. 20).
The dative singular is particularly frequent in the preface and
dedication. Here we find jep(i)s(ko)povi, pastyrovi, svétovi (Inirod.,
f. 2), archijereovi (ibid., f. 2 v.), Moiseovi, mirovi, sukcessorovi, stro-
itelevi, o(t)cevi, ulitelevi, opekunovi (ibid., f. 3 v.), testamentovi (ibid.,
f. 5). Note that the ending -ovi/-evi is mostly found with personal
nouns but is not confined to them. The writer is sometimes in doubt,
as when he has the forms svétu and svétovi in close proximity on
the same page (Introd., f. 2). The confusion goes back to a much
earlier period: synu and synovi are found in the same paragraph of
the Russkaja Pravda in the Novgorod Kormdéaja Kniga of 1282.36
The noun syn is an old u-stem so that synu is the innovation here,
probably introduced by a careless copyist. In the case of the introduc-
tion to the Kucieina New Testament and Psalter one suspects that
stylistic or prosodic factors are involved and that a conscious choice
was made. The o-stem ending was noted in the following examples
from the same passage: panu (Introd., f. 2 v.), zakonopriimcu (ibid.,
f. 3 v.), sonaslédniku, cheruvimu, chranitelju, archijereju (ibid., f. 3
v.), pastyru, stroitelju, klejnotu (ibid., f. 4), prikladu (ibid., f. 5 v.).

In the locative singular the u-stem nouns had the ending -u, as
against the front vowel -¢& of the hard o-stems, with which the u-stem
nouns were easily confused. As jat’ by palatalising k, g and ch
produced changes in velar stems there was a temptation to substitute
the u-stem ending which caused no such problems. Examples of this
substitution are na poéa(t)ku (Introd., f. 5 v.), pri &[e]l[ovelku, na
vidoku (Psalter, f. 24 v.). The ending also spread to the soft-stem
neuter nouns, e.g. o pristju, naroZenju, v ro(z)Sirenju, bada(n)ju
(Introd., f. 5 v.), pri doskonéenju (Psalter, f. 20), pri pos[vja]§enju
(ibid., f. 20 v.). The process is not universally applied to the soft-stem
neuter nouns. Side by side with the examples given we find words
which preserve the original case-ending -i, e.g. kr[e]SCenii (Introd.,
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1. 5), voskr[e](s)[e]nii, vo(z)nesenii (ibid., f. 5 v.). These latter forms
are Church Slavonic which leads us to conclude that the writer found
the ending -i more appropriate to the older stratum of the vocab-
ulary. The examples given above with -u occur in words shared with
and, in some cases, borrowed from Polish. The phenomenon con-
stitutes a type of morphological bilingualism. It would be interest-
ing to establish the stylistic function of the traditional and innovatory
inflections but this is beyond the scope of a short article.

The locative plural of hard o-stem nouns also contained the vowel
é which once again caused palatalisation of velar consonants. The
u-stem declension provided a convenient solution, for the ending
-och, from earlier -iichii, re-established uniformity of the stem, e.g.
v gréchoch (Psalter, f. 22 v.), v ostanko(ch) (ibid., f. 14 v.), instead of
gréséch, ostancéch. The ending -ech is also found, e.g. v ty(ch)
slove(ch) (Psalter, £. 23 v. — 24).

In verbal morphology one of the most striking features of the
language of the commentary is the use of new personal endings in
the past tense. These, unlike the endings of the aorist and imperfect
tenses, could be attached not only to the past participle in -I-
(znal-em, etc.), but also to the initial word in a sentence or clause
which would frequently be a conjunction, e.g. iZe(m) (Psalter, £. 12)
or a pronoun, e.g. jam ... movil (ibid., f. 19). In Byelorussian this
innovation follows the practice of Polish. Further afield it recalls
the relative morphological freedom of the Turkic and other
agglutinative languages. Other examples are: spolkovale(m) (Psalter,
f. 18), udale(m)sja na pokutu (ibid., f. 23), kgdy(m) chote(l) (ibid.,
f. 22 v).

A second striking feature of verbal morphology found in the
commentary is the reflexive verbal noun. The flight of the Holy
Family to Egypt is referred to as uchile(n)ese (NT, f. 6 v.), which
may be compared with Pol. uchilenie si¢, in a rough translation
‘removal of oneself’. In Lithuanian the reflexive pronoun is even
incorporated into the word between prefix and root. I3sigelbéjimas
‘escape’ consists of prefix i§- + -si-, the weflexive pronoun, -+
gelbéjimas, the verbal noun from gelbéti ‘to save’. The Slavonic
languages which have the reflexive noun do not go so far as this,
but a somewhat similar formation may be seen in pre(d)sjavzja(t)ja
(Psalter, f. 12 v.) ‘undertaking’, an adaptation of Pol. przedsie-
wziecie.

IX

It is not easy to find specifically Byelorussian features of phono-
logy or morphology, since the orthography in the main follows
traditional or etymological principles. Thus we look in vain for
evidence for the reduction of unstressed vowels. But we need only
call to mind the orthography of modern standard English or Russian
to realise that changes in the pronunciation of unstressed vowels
need not be reflected in the spelling. As we have seen there is direct
and indirect evidence for the hardening of the hush sibilants and +,
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for the fricative pronunciation of CS g. To these we may add a prime
feature of Byelorussian morphology of which one example has so
far been noted. This is the omission of epenthetic n between preposi-
tion and third person pronoun: na i(ch) (Psalter, f. 9 v.). The interrog-
ative pronouns of Common Slavonic *¢vto and *kiito appear in their
Byelorussian guise with dissimilation of consonants after the loss
of the reduced vowels: $to (Psalter, f. 14), nichto (Introd., 4 v.). Also
to be noted is the verbal form chocut (Introd., f. 5 v.) although the
traditional orthography here conceals the possible assibilation of the
final dental.

While the language of the commentary is basically East Slavonic
there is a strong admixture of Polish features which are frequently
but not always retained in lexical Polonisms. Virtually the full
gamut of Polish phonology is brought into play. Among common
West Slavonic characteristics are here attested: the reflex of CS ch
by the Third Slavonic Palatalisation — WS hush consonant § against
ES s, e.g. ovSem (NT, f. 11 v.), vieljakoi (ibid.), retention of dental
plosive in CS -dl-, e.g. bydljacogo ’Psalter, f. 22 v.); metathesis of
the Polish type where East Slavonic has pleophony from CS medial
liquid diphthongs, e.g. prevrotny(m) (Psalter, f. 12); krolem (ibid.,
f. 13 v.); preznacajucy(j) (Introd., £. 2 v.); potrebujut (ibid.). Praca
(Introd., f. 2 v.) is a Czech form transmitted via Polish; vladarstvo
(Psalter, f. 11) owes its form to Czech influences on Polish, or may
be a ‘false Church Slavonicism’ modelled on Pol. wtodarstwo. The
West Slavonic reflex of CS gt’ is seen in mocju (Psalter, f. 12), while
the East Slavonic form occurs in the derivative pomoé (Psalter,
f. 7 v.).37 The Polish treatment of CS dj is seen in vladza (Psalter,
f. 12 v.) from Pol wiladza in which the root has Czech vocalism. West
Slavonic initial ju- and je- as against East Slavonic u- and o- occur
in juz (Introd., f. 1 v.) and jednak (ibid., f. 2 v.). There are frequent
examples of Polish e from a CS back reduced vowel in a strong posi-
tion, where East Slavonic has o, e.g. vedlug (Introd., f. 2 v.), ve(s)tche-
(n)e (Psalter, f. 2), stateénost’ (ibid., f. 12), tedy (Introd., f. 3),
zemdlony(j) (NT, £. 100), preé¢ (NT, f. 11 v.). There are occasional
Polonisms in which the nasal vowels of Polish are rendered by e or
o + n, e.g. poneko(n)d (Introd., f. 2 v.). Typical Polish reflexes of CS
vocalic I are seen in vedlug (Introd,. f. 2 v.) and movit (ibid.). Forms
arising from the so-called polska przegtoska of CS &, a change to ‘a
which operates before hard dental consonants, are presljadova(n)ju
(Psalter, f. 30) and cale (Introd., f. 1 v.).

Syntactic features attributable to Polish influence are the usage of
Ze and by to mean ‘since, that’ and ‘so that’ respectively; the conjunc-
tions bovém and porevaZ (Introd., f. 2 v.), ne Zeby (NT, f. 8 v.);
the pluperfect formation umy(s)li(l) by(l) (NT, f. v.); new personal
endings in the past tenses; position of these endings in the sentence;
various constructions with prepositions, e.g. za panova(n)ja Tiverija
krola, ‘in the reign of King Tiberius’.

Some of the lexical Polonisms exhibit features of phonology which
establish their origin, e.g. obfitosti (Psalter, f. 13), pristju (ibid.),
ufnost(”) (Psalter, £. 13 v.). The substitution of East Slavonic phonetic
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equivalents sometimes obscures the picture, e.g. oboroncy, dat. sing.,
(Introd., f. 3 v.) with -boron- for Pol. -bron-; potuznost’ (Psalter, f.
14) with -u- for a Polish nasal vowel; ¢uzoloZstva (Psalter, f. 22) with
¢é- and -Z- against Polish c¢- and -dz-. In such cases the chronology of
the Polish and Byelorussian words must be adduced as evidence and
the present state of historical lexicography of the East Slavonic
languages does not always allow a fair judgment to be made.38

Latin words sometimes appear with the minimum of adaptation,
e.g. interpretatora, gen. sing., (Introd., f. 2 v.). Other show various
modifications of phonology or morphology which usually reflect
passage through Polish, e.g. ofjarovati (Introd., f. 2 v.), repreze(n)-
tovat(”) (ibid., f. 2), dedykovati (ibid., f. 3).

Syntactic features of the commentary suggest the writer’'s depen-
dence on Latin models. His sentence order in the headings to psalms
or chapters of the New Testament remorselessly relegates the verb to
the end of sentence or paragraph. The reader who is used to English
sentence order, which is also the regular means of expression used
by the Slavs when they are not exposed to Latin or German influ-
ences, is left gasping for air before he reaches the end.

As an example we may take the heading to Psalm no. 12. This
reads: ‘O ul’Zene gnevu i strofova(n)ja B[o]Z[e]go z preloZe(n)em
slabosti svoje privodjadi sm[e]rt” i sud strainyj na pamjat’, i o pomoé&
prosit’. A literal translation of this would be — ‘for a tempering of
God’s wrath and chastisement with the excuse of his weakness,
bringing death and judgment day to mind, and for assistance he (the
psalmist) prays’. In general the style and syntax suggest that the
author of the commentary not only had himself a good knowledge
of Latin, but could expect the same of his readers.

X

One interesting aspect of the Kucieina New Testament and Psalter
of 1652 is its relationship to the Psalter published at Jelje in 1611.
Je. F. Karskij’s work on 16th-century translations of the Book of
Psalms gives two quotations from the commentary of the Jelije
Psalter.3 These are identical with the same passages in the Kucieina
Psalter of 1652, and suggest that the latter, like other books from
the Kucieina press, was a reprinting of a book earlier printed
elsewhere.

On a recent visit to Poland I consulted in the Jagiellonian Library
in Cracow a copy of a psalter with commentary which, according to
the catalogue of the early printed books department, was printed at
Vilna in or about 1630. I was unable to compare thoroughly and at
length the text of this with my notes from the Kucieina Psalter. The
Cracow copy is badly damaged and has lost many of the outer pages,
including the title page and introduction — if indeed there was an
introduction to this edition. However, it was obvious from the limited
comparison I was able to carry out that the text of this commentary
is the same as that of the Kucieina Psalter. The only differences
observed were in the accentuation.
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All this raises the interesting question of the authorship of the
commentary. It appears that the writer may have been someone
associated with the Vilna and Jelije printing presses. One of the most
likely candidates might therefore be, as Fr. Alexander Nadson has
pointed out to me, Leontij Karpovié, or possible Meletij Smotryckij.
Without access to the earlier 16th-century Byelorussian psalters one
cannot decide the question of the original text. When that problem
is solved it may be possible to identify the author by a comparison
with the known work of the suspects.

FOOTNOTES

* This article is a printed version of a paper read as part of the course in
Byelorussian Culture held during the year 1973-4. The examples are given
in a simplified 'transliteration, omitting the letter jer (hard sign), and not
distinguishing the various shapes of the letters e, i, 0, u, ja. Supralinear
letters are given in rounded brackets; letters omitted from abbreviations
in square ones. Accents and pajerki are not given. The letter r is translite-
rated as g, although it is clear that it denoted a fricative consonant. The
Cyrillic of the three long texts given in the article and appendix is also
simplified for technical reasons, but here the jers and jat’ are retained, and
one or two peculiarities are commented on in the footnotes.

1. I. Karatajev, Opisanije slavjano-russkich knig napeéatannych kirillovskimi
bukvami, I, St. Petersburg, 1883, no. 684.

2. The only other copy I have seen is in the Biblioteka Narodowa, Warsaw;
this is not as well preserved as the Skaryna Library copy.

3. References will be to folio number of Introduction (Introd.), Psal.er or
New Testament (NT).

4. A P. Lopuchin, Pravoslavnaja bogoslovskaja enciklopedija. XII, St. Peters-
burg, 1911, p. 184; Polnyj pravoslavnyj bogoslovskij enciklopedijskij slovar’,
I-1I, St. Petersburg, no date, cols. 1389-90.

5. See Ukrajins’ki pys'mennyky, I, ed. L. Je. Machnovec’, Kiev, 1960, pp.
568-9. Trucevi¢ wrote prefaces for the following books published by the
Kucieina press: Bra$no duchovnoje (1639); Trifologion ili cvetoslov (1647);
Dioptra ili zercalo i izobraZenije Zivota vo mire sem Cd{eloveéeskago, by
Abbot Vitalij of Dubno (1651 and 1654); New Tesiament and Psalter (1652);
Leksikon slavenorosskij ... Pamvoju Beryndoju ... zgromaZenyj (1653).
See also I. U. Budovi&, Slovar’ russkoj, ukrainskoj i belorusskoj pis'men-
nosti i literatury do XVIII veka, Moscow, 1962, p. 120. The preface to 'the
second edition of Berynda’s Lexicon may be seen in Leksykon sloveno-
ros’kyj Pamvy Beryndy, ed. V. V. Niméuk, Kiev, 1961, pp. 248-50.

6. Filaret, Obzor russkoj duchovnoj literatury, I, Kharkov, 1859, p. 280. F. A.
Brokgaus and I. A. Jefron, Enciklopediéeskij slovar’, XIIla, St. Petersburg,
1894, p. 741, has a short note, s. v. ‘Ioil”.

7. ‘Az poslusanije moje k pastyrju i po smerti sochranju’, Filaret, loc. cit.

8. L. I. Denisov, Pravoslavnyje monastyri rossijskoj imperii, Moscow, 1908,
pp. 582-3.

9. Denisov, loc. cit.

10. Russkaja istorifeskaja biblioteka, IV, St. Petersburg, 1878, cols. 54-5. Afa-
nasij had been given the task of raising money for the restoration of the
Orthodox church at Kupjati¢i near Pinsk, and a voice from Heaven had
announced to him that the Tsar would assist with 'this project.

11, Penultimate stress in some of these examples could be the result of Polish
interference.

12. The word klejnot could mean not only ‘jewel’ but also ‘heraldic bearings’
and ‘device worn on a helmet, characteristic crest of a knight’s helmet’,
see F. Stawski, Stownik etymologiczny jezyka polskiego, II, Cracow, 1958-
65, p. 202. The poem exploits this polysemy which evades translation.
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The word occurs as an entry in the Latin-Slavonic dictionary of Jepifanij
Slavineckij: ‘triones bi (sic! — presumably for bowves); voli oruséii,
Voz n[elb[elsni(j)’, v. Leksykon latyns’kyj Je. Slavinec’koho, ed. V. V.
Niméuk, Kiev, 1973, p. 403. The English quotations are from the Oxford
English Dictionary.

Since Byelorussian does not have phonemic distinctions of quantity the
metrical pattern of Latin -vuu -uo is reinterpreted in 'tonic terms as a
sequence of 1 stressed, 3 unstressed, 1 stressed, 1 unstressed syllable.

The other examples are: gf[o]s[pé]dnja komparijut; uvaZenja potrebujut;
tejémnicy nalézZat; ukrasi tja krasotéju.

NT, f. 8.

Ibid.

Ibid.

NT, f. 6v.

Psalter, £f. 1v.

Psalter, f. 3v.

NT, £. 5.

Berynda, op. cit., col. 467, lines 8-10, and 404, 22-23.

NT, f. 7v. The Church Slavonic text here has ‘Nazarej’; the marginal note
reads: ‘Nazorej svjatyj ... pomazany(j) posvetony(j) znady(t)sja’.

Op. cit., col. 438, lines 6-8.

NT, f. 11.

Op. cit., col. 428, lines 13-18.

NT, f. 18v.

NT, {£. 8.

Ibid.

NT, f. 16v.

NT, f. 6v.

Journal of Byelorussian Studies, II, London, 1971, pp. 310-5.

Ibid., p. 313.

For an exhaustive discussion of the problem, see F. P. Filin, ProischoZde-
nije russkogo, ukrainskogo i belorusskogo jazykov, Leningrad, 1972, pp.
366-410. Filin admits the possibility of Polish influences on Ukrainian in
the case of the dative singular ending -ovi.

S. P. Obnorskij and S. G. Barchudarov, Chrestomatija po istorii russkogo
jazyka, I, 2nd ed., Moscow, 1952, p. 57.

On consonantal variations in derivatives of this root see H. Leeming,
‘Form and function in MianZzynski’s “Romance of Alexander”’, Journal of
Byelorussian Studies, II, London, 1971, pp. 267-70.

Filin, op. cit., pp. 621-4.

Je. F. Karskij, Zapadnorusskije perevody Psaltyri v XV-XVI vekach,
Warsaw, 1896, pp. 43-4.
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APPENDIX A: The dedication

NNPEOCBAINEHHOMY EI'O M[u]J[o](C)TN TI{o](C)[molAm]HY
oMLy MOCUPOBU TOPBAIKOMY. M[ulafo](c)[tio] Blo]xuelo
IlpaBo(c)[maBHoMy] Em[u](c)[ko]moBu Burebckomy, MernucmaBckomy,
Opuianckomy u Morunesckomy. Hamberunkosu B Beamko(m) Ku[sa]-
(3)ctBe JImroBcko(M), Mmurtpomosmmu KwueBckoe. u Ekca(p)ueckomy
dpony Ko(n)cra(m)Tunono(i)[ckomy]: To](c)[mo]a[mnluy O(T)iy u
ITacreiposu H[a]Jmemy 3ppasma, Hdo(n)rome(H)CTBMA M CIACEHMA 3bI-
YBIM'B.

Pozyms mopbermit ocebuaroune! Taemuunpl, npes Cexkperaposs He]-
6[e](c)upixp> cBbTOBM /0 TPBITYHOBaHA®? mNoOZaHBIe, XOTA4YM CBBTY
penpese(n)ToBaT(b): npeocBsawensi [[lan]e® u IlacTeIpy Hallb HPHUII-
Jgo wa(M) Ha mama(t) whroropbI(x) IImcma c[Ba]raro B[o]rocmoBo(s)
3/iaHe; )Xe ApXMepeoBd A0 OHbIX'H> XePYBMMOBB KOTOPbIe CKPhIAJIAMU
ceommy, ockuamm xkmorwnt 3aBbra I'[o](c)[mo]musa, xommapyrors. Ha
KOTOpOE Ja(T)BO HANABIUILI, 33 PedYh CIYILIHYI0 po3yMbeMo, Temepel-
HIOI0 MaJly0 Hallly Mpayy, HUKOMY WHIIOMY, TOJKO ApxuepeoBy, oda-
poeatn. TaxoBble Gobmb TaemHuupl Ila(u)ckme. 060 HOHEKO(H)IH
3[AI0TCA, JJATBBIM CTBLLIEMB, 3 Ka(H)ueaapunu H[e]6[e](c)Hoe BBIIaHEBIE:
BEJIMKOTO eOHAK'L yBaxKeHs noTpebyloTek. Azxke XepyBumb, Apxuepes
npe3Havawoywl(it), Be(n)ayrs Blo]rocnoroBs IImcma C[Bs]TOro, HIHOTO
MHILOTO HE3HAYUTHL, TOJKO yucroJuenue ymbe(t)Hocty, Tob6bs Ilamy u
[MacteipoBK HallleMy, mpeocBsale(H)HoMy ApxuepeosBy, npu JlockoHa-
Jgou Mygapocty, u ymberHoCTM, TAaKOBBEIM TaeMHMIbI HajmexxaTb. Ilo-
HeBaxxd u X[pucrolc I'[o](c){molab, TaxoBLIMM ApXMEpPeOBH XOTHAYM
ve(T), y C[Bsitoro] MoH(#)ua Ey[aHre]amcThl Tak®s 0 HMXB MOBATH: U
0BIa rJach ero <iabnuaTs.? Yacroro Bupaenb moyuenua norpebyroTs
oBia, IlorpebyeTs 1 Hallla TemeperHaa Mpalla, YUUTeJsd M MHTepIpe-
TaTopa, M, MOHeBaXK'b llacThIps CB[A]THUI® oBLA TyalaeTsh IO MMEHH,
u oBia no HeM uAyTs.” Tegel m HaMm®s B CMmupe(n)uoms Ilocaymanmm
memkaroun(m) npu If[e]pxkBmu B[olrosenenunii: B[o]roms ABIeHHDIH,
npe3 CekperapoBt H[e]6[e](c)upix Tae(M)HMIBI, npeoc[BA]eHCTBY
TBoemy, mocroiinh mpuHOCKMTHM, M yCepOHO NeALIKOBAaTHM, ITOA0DAETH.
Ecan 6okms, B CbroBOji Bbkonomuoit Ilomuteink, OpaTopoMs u
Bbpwmomciiom, HaykaMu CBBTOBBIMM pPO3YyM CBOI IIOJSAPYIOUUMD,
ONeKyHOBL obupaty, morpebHas peud 37anacsa. KoTopbIXb OHM He
TOJIKO CBOMMM €HKOMMaMM, IIMPOKO ONIMCYIOYM, HEIIAMATHU 3aTIYMUTDH
HefIOIyCTUM, OBILIEM HecMepTe(JI)HOW0, ayh NPO(3K)HOIO CJIABOIO IpHU-
o3gobmim: aneko Gapseit mam cvupe(H)HbIM, CBbTMay o(t) CebT-
JIOCTY HeyTracaloudoji oc[BA|llleHHOMY, MO(O)JIyIk CJIOBB caMoOe He3aXo-
gmvoe Cebtioctu: Brl ecte cBbTe Mupy M pajneit: HEBXUTramThb
CBBTMIIHMKD, ¥ TOCTaBJAAIOT ero Io(x) cuyzomb, HO Hacebmmmunk, n
cBBTUTD BeMM MKe BOXpaMMHE CyTh, ACHOCTM He YBOJIOKATM: OBIIIEMB
Hecmeprenwuoit Crmasb, HecMepTeabHOCTM HoAaBaTv. JlaHHBIA XKe 2
Nlacdapum Hie]6[e](c)Hoe, IIpeoc[Ba]uieHCcTBY TBOEMy TaJja(H)ThI,
LMPUTY M YMHOIKATH, 1 cBhTy oObAcHATH HamexuTb. A ako CaMomy
TonKo 3akoHonpubmbily MomceoBn,® ma Crpuxkanexs 3akoHB O(T)
Blo]ra mucansyir, muposyu nponosbmatn u obsacuaTu Ilopkpeno: Ilpnu-
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mwens xe Mouceir,® Bossa Bca Crapia Jamonckye u pede, u Mcrorbzaa
MM'B BCA cJIoBeca ¢y, siske 3aBbima uMms B[o]rbs. Tak's 1 B[o]3kecTBeHHBIA
61arogaty HOBBI 3aKoHB, B[o]:kectBeHHBIM An[o](c)[To}siomb BOBh-
PEHHBI, CYK'BIECCOPOBU M COHACTBAHMKY XD, XepyBUMY KUCIIOJHEH-
HoMy ymkeTHOCTHM, 3aKOHOIpUMMILY B[0]xKecTBeHHbIa Biaronat™i, Hemno-
pounsla I[e]pkeu CrponrteneBy, IIparociaBusa XPaHWMTENO, M XKapim-
BoMy obopoHIEBI, O(T) cbIHOBEL B I[ylxy O(T)uesnu, o(r) y4eHMKOBD
yuurtenery, o(T) kaneHToB®s OmnexkyHoBy, TobGb IIpeoc[Ba]ieHHOMY
Apxuepero, u IlacTeIpoBy HamleMy npuHOCHMTM Ha(M) momobaers. Jo-
Toro, e u l[e]pkoBs Hamia IIpaBociaBHAadA, BUAAYM TPYALI NIpanbl U
nogsuru IIpeoc[Ba]iencTBa TBOETO, Tak's B Hayl'h ci0Ba MCTMHBI, AKO
TeXXDd BBb 00opoHt Bilalrouectna, IlomHOXKeHIO M yKpbniaeHo MCTUH-
Hoe Bbprl, Ha mbilcaxs nyO0aMYHBIXL MOMHOrO Kp[oT]® moxasaHwie:
Buaropony, ITacropasomt® Blo]romannoe tm IlacTBbl, BO OBHapHM
cBoelt goctoiinl IlpeocBbraoe Ilpeoc[Ba]iieHcTBO TBOE, IPHO3NOOMIIA.
Ope(x)moi0 Becenmmsa oxba Ta, AKo XKeHMXy BO3JNOXKM TU BEHelrs, M
fiko HeBkeTy yKpacu Ta xpacororo. Jna Tei(M) cBbTaeiioro Balalro-
abmma Ilpeoc[BajimencTBa TBOero: Mel HuIIbM Ayxo(Mm), Hosyro
Csbrno(ct), Ma(p)rapurs B[o]xk[e](c)rBe(d)uris Hoswia Ba[a]r[o]-
(m)[a]lty, o(t) Apxunacteipa X[puct]a B[o]ra, HenackprzKaie(x), aJje
Ha cle]p(m)uaxs Anfo](c)[rolas mn Ey[au](r)[e]mmcrs,? mucansni: Tobb
ITacteipy u Crpomtesro HoBbla Biula]r[o](m)[a]TH, o(T) Tebe nosene(n)-
HaA HaMM, MUPOBY XOTa4u 08sgcumTH, n HOBO Turo(M)® yGoroe mpargsl
Hairoe, noBbpe(u)no(it) Tu o(t) Blo]ra Ilacteh, mo(m) TeiTymno(m) Ilpe-
oc[Ba]ueHcTBa TBOero, pemnpese(H)ToBati: Cero HoBoro Tecrame(H)Ty,
Ilpeoc[Bs]iieHcTBO TBOE, eK3eKyTopo(Mm) umHumo. TaxoBoro OoBe(M)
Tecrame(H)Ts eK3eKyTopa NOTpebyeTh, KOTOpBLI OBI 3HEMOBAYM(X)
oHoro JuTe(p), BXKUBLIN 060opouans romocs. Ilorpebyers m Toro, aber
npotu(B)uuKOMB Tectame(H)Ty, €xK3ekyTo(p) €ro MOLHO CTaBalb.
Jusartoro u mer o(r) Apxunacteipa, [IacTeipoBu Bpydaem, A6l Kaeii-
Hoty Ifejpxsu IlpaBocsaBHOiT Aa(H)HOMY HMXTO IIKOAUTHM He MO(T).
IIpuitmu npeto o(r) nHa(c) yborux, Ilpeoc[Ba]menneni IlacTeipy, Tylo
MaJjyio Hairy npaily, Mul 6ose(m) OBua cyme IlacTser TBoes, B Bila]-
rocioBenue IIpeoc[Ba]iiencTsa TBoero, coseumu IlpaBociasro Xpju]c-
TOJIFOOMBBIMM YBITATEJMM, CETO HOBOTO 3aBbTa: CMMPEHHO BpyYaeMcsH.

Bamei1 C[Ba]Ture(s)ckoit m[ula[o](c)tn
T'[o](c)[mo]r[n] Ha o(T)ua u IlacThIpa HalIero
3EMJIMBBIM [IOCJHYIIHUIIGL

u M[o]a[u]rBerHNbI 1p[1](c)HbIN,
Ueponmo[ra](x) MOMJIIL Tpyueru(d) Uryme(n)
Cogcer B X[pucr]b 6patnero MoHra(c)Thl

pa Obwexutenna(r) Kyreu(a)cko(r).

Wishing to present to the world those mysteries which enlighten
human reason, the mysteries handed down to this world by the
secretaries of Heaven for our ponderation, we recalled to mind, most
Holy Lord and Pastor, the opinion of certain scriptural theologians,
whereby they compare Archbishops to those Cherubim who used to
shield with wings the Ark of the Lord’s Testament. Having with no
difficulty chanced upon this thought, we now regard it as only right
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and proper to offer this present little work of ours to none other
than our Archbishop. For such Divine mysteries, while they occa-
sionally appear to be published in an easy style by the Secretariate
of Heaven, still demand great attention.

And, since the Cherubim, who according to scriptural theologians
personify the Archbishops of the Church, signify naught else but the
consummation of art, then, Most Holy Archbishop, such mysteries
are your proper concern in view of your perfect wisdom and art, Our
Pastor and Lord. For even Christ, Our Lord, wishing to have arch-
bishops of this kind, speaks thus of them in the Gospel of St. John:
‘And the sheep hear his voice’'.

In very truth the flock requires frequent instruction. So too this
present work of ours requires an instructor and expositor, and, since
the Holy Pastor summons his sheep by name and they follow Him,
so also it befits us who dwell in humble obedience at the Church of
God’s Manifestation duly to offer and eagerly to dedicate to Your
Exceeding Holiness these mysteries manifested by God through the
agency of the Heavenly Secretaries.

For if in the immemorial polities of this world great orators and
poets of an intelligence refined by secular learning conceived it as
essential to choose a patron, whom not only would they portray in
lengthy encomia lest he be buried in oblivion, but even bedeck with
an immortal, though empty fame, how much more fitting is it for us
in due humility, bearing in mind the words of that Light which
never sets — ‘You are the light of the world’, and further — ‘Neither
do men light a candle and put it under a bushel, but upon a candle-
stick, that it may shine to all that are in the house’, not to disparage
the brightness of this Luminary consecrated by an unwaning
Splendour, but to add immortality to an Undying Fame, and to
proclaim to the world at large, to publish and propagate those
talents bestowed on Your Exceeding Holiness by the Heavenly
Dispensator.

And just as Moses the Law-giver alone was entrusted with the
preachment and exposition of the Law written by God on the Tablets,
— ‘Moses came and summoned all the elders of the people and told
them all the words which God had commanded him’ — now also it
behoves us to offer to you, our Most Holy Archbishop and Pastor,
successor and co-heir of the Apostles, Cherub of consummate wisdom,
law-keeper of Divine Grace, Administrator of the Church immacul-
ate, custodian and zealous champion of Orthodoxy, this, the new
testament of Divine grace entrusted to God’s Apostles, presented by
your children to their Father Confessor, by your disciples to their
teacher, by your clients to their Patron.

Furthermore, our Orthodox Church, seeing your labours, efforts
and endeavours both on behalf of the doctrine of the word of truth
and in the defence of Piety, as Your Exceeding Holiness strove to
propagate and fortify the true Faith on numerous occasions in public
places, in reward conferred upon Your Most Radiant Exceeding
Holiness a crozier, due token of your God-given pastoral charge over
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your flock. You have been arrayed in the garments of joy, crowned
like a bridegroom and clad in beauty like a bride.

To further enhance the magnificence of Your Exceeding Holiness
we, poor in spirit, present to You, Pastor and Administrator of the
new Grace, this New Splendour, this Pearl of God’s New Grace,
written by Christ, Our God and Chief Pastor, not on tablets but in
the hearts of the Apostles and Evangelists, and wishing to publish to
the world at your bidding and to introduce this newly printed modest
work of ours to the flock entrusted to you by God under the auspices
of Your Exceeding Holiness, we now appoint you executor of this
new Testament.

For the Testament requires an executor who can transform its
dumb letters into living speech. Wherefore, in order that no man
may harm this Jewel granted to the Orthodox Church, we now
commend it from the Chief Pastor to our own Pastor. Accept there-
fore from your poor folk, Most Holy Pastor, this little work of ours, for
we who are the flock of your Pasture humbly commend ourselves to
the Benediction of Your Exceeding Holiness, together with all the
devout Orthodox Christian readers of this new Testament.

Your Episcopal Grace,

Lord, Father and Pastor,

we are your well-wishing servants,
your eternal suppliants:
Hieromonach Joel Trucevi¢, Abbot,
together with all the brethren

in Christ of the Conventual
Monastery of Kucieina.

APPENDIX B: Preface to the reader

IIPEIMOBA 1O YUTEJHUKA

IIpaBocimaBusa TBoero, IlpaBociaBHbBNT UuTraremnio: 3xpo(m)ao u dyH-
Iament, B no(a)3y g[yluesHyto 3 Tunorpacdpmn!® mamoe, npe(3) Apyks
cebry momaemo. TakoBou Hamby OyAyum: mxb rael,!! ToMy HOBOMY
Tecrame(H)TOBM, NM(JI)HO HPMIIATPOBATUCH, M OHOTO BPYKaX® dYacTo
nkcroBatu 6yzeins; 3 Xplul(c)ro(m) Cn[a]curene(m) cebe posMoBIATH
JaTeo 3posymbenrs. A6orblMb, BHe(M) cyTh ommcaHa, BcA ero Bo(3)-
Kag o cifa](c)[eJurm Haems, TaeMuniia. xoto o m[u]sa[o](c)pala]o(m),
3BbKOBDL IOKagaHOMB, IIPUCTIO €ro Ha 3e(M)ito, onpeawsHo(M) Hapo-
xeH!o, o0 Kplelimenun craBHOM 0 YyZaX HECJHBIXaHBI(X): u cM[e]ptH
ero HeBM(H)HOM, Ana 30aBeHs poxaro mro(x)ckoro, no6poBo(sm)He mo(xm)-
HATOM, 0 TpuaHeBHO(M) u3M[e]pTBBIX Bockp[e](c)[e]umn: u xBaneb-
Ho(M) Ha H[e]6o Bo(3)HeceHmym, o0 BTOpPO(M) HACTpANIHLINA j[e]Hb
CYOHBIA IIPMCTIO: ¥ O MHBI(X), Ky Haylle U NpuKJagy no 36aBeHsa H[a]-
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urero, cpaBa(x). Ky Tomy Te(:k), 'mcropma abns ¥ KpBaBBIXE IIpalb
Clea]teixs Am[o](c)[To]so(e), Bpo(3)mmmpento C[sa](t)[oro] Ey[an]-
(r)[elomma, n mocaanua abo JMCTBEI MXB, 4O PO(3)HBI(X) KpaWHb IMca-
He. A npuxro(H)ibl, o(T)KpoBeHua C[BaA]T(o)ro Moa(u)Ha, cTpalIHbI(X)
TaeMHHMI] TO(J1)HbIM. HEBCIIOMMHAEMTB ICanMo(B), M ycIoRbraTeTHBIX
mraveBHBI(X) Mm[o]a[u]TBB, Llapa n IIp(o)p[o]ka, A[a]lB[el]Aa Ha camo(m)
mo4a(T)Ky moJioxeHbI(X). KoTopyio To KHMTy, BTaeMHMIIa(X) B[o]sckn(x)
obutyrouyo; mm mM(I)Heir untaTH 6yzelrb, Thi(M) 6o(s)uryo costo(x)-
KOcTb B c[e]p(m)uy cBoem yuyerr, Koas ciaaaxa (6ob(M): moBu(T) n[k]-
(c)[a]pcrByrowmit IIp(o)p[o]kB) ropTanu MoeMy cji0Beca TBOA; Iaye MeZa
ycroms Moumb. M cam X[pucro]c Cm[a]cure(s) Haui, B nu(JI)HBIMEB
IIncma C[ea]t[o]ro 6aga(u)io, xkuBoT BbuHBII yKasyers: rpwIll Mo-
Bu(a): McmelTaiiTe mmcaHMit AKO BBl MHMTE BHUXDB MMBTM KBIBOTH
BbuHBI, a NMoHeBaxk Tak BeJMKMi, Ha(a) Bcu H[a]im 3abaBnl ecT
paxubituit moxuTok'b, BoucMb C[BA]TOMB: 3aybI(M) IMJIHAA TOTO
e(ct) morpeba, abbi(c) B OHOe 3 BENMKOIO NPUITBXKHOCTIO 3aBllle BHU-
KaJ'b M yBaxalb: M BeIJIyI'b TOTO BCM CBOM KOPLITOBatb!! cripaBEI M
yu(H)kn: abbice B eBbgomocTu oHoro, B TeMHOCTM AKMe Im(M)Me-
pwitckue® Hezabmymuas. A rtabIl! upTaHeMs> M yBaxaHeMb Ilucma
C[Bs]t[o]ro, 3abaBiaAaTKCA 3mmaHOCTIO Oyaemrs: 6ap30 sa(T)Bo M cHa(x)-
Ho, HUOBI Npe(3) NepPCHeKTUBY SAKYIO, BCYM CTEIKKM IIKOAJIUBBIE, Ta(K)-
Ke n noxurte(y)unle no ufalp(c)rea, To6t Bxbau(d)erBo obkuanoro,
Beflyyble BBIOAYUING. KOTOPOTO M MBI TOOhL BeemyliHe CIpUAIOYN, TYIO
Hauly mpamny IO(X)HAJMMCMO: ThIXE NPMITEIKHO 4YTyllle, M O HaIIeMb
HeBbKecTBMM oMo cA. 3apaBeTByii o I'[o](c)[mo]xb.

PREFACE TO THE READER

For your spiritual benefit, Orthodox Reader, we bring into the
light from our Press the printed source and foundation of your
Orthodoxy, cherishing the hope that when you shall keenly examine
this New Testament, holding it frequently and tenderly in your
hands, you shall readily understand that you are conversing with
Christ, your Saviour. For here are described all the Divine mysteries
of our salvation, the long-awaited, merciful advent upon the earth,
the miraculous Birth, the glorious Baptism, the wonderful miracles,
His innocent death willingly undergone for the redemption, Resurrec-
tion from the dead after three days, glorious Asension into Heaven,
His second coming at the awesome day of judgment, and other
matters which may help us to learn and find a model for our
salvation.

Furthermore, the history of the labours and bloody toils of the
Holy Apostles for the propagation of the Holy Gospel, and their
epistles or letters written to various lands, and finally the revelations
of St. John, full of terrible mysteries, to say nothing of the psalms
and confessorial laments of the King and Prophet David which
appear at the beginning of the book.
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The more diligently you read this book, so rich in Divine secrets,
the greater consolation you shall feel at heart. For the King and
Prophet himself says: ‘How sweet are Thy words in my throat;
sweeter than honey in my mouth’. And even Christ, our Saviour,
Himself indicates the everlasting life which may come from a diligent
examination of the Holy Scriptures when he says: ‘Examine the
scriptures since you believe you may find eternal life in them’. And
because there is such benefit to be found in the holy Secriptures, far
beyond that given by all our pastimes, there is therefore an urgent
need for you to meditate upon and ponder these things with great
attention at all times, and to correct all your affairs and actions in
accordance with them, lest through ignorance you should blunder
into some Cimmerian gloom. And if you diligently spend your time
reading and meditating upon the Holy Scriptures, then very easily
and without effort you shall have a clear view in perspective of all
the harmful paths, and also all the beneficial ones leading to that
kingdom promised as your inheritance. Wishing with all our hearts
to assist you in this we undertook this labour of ours. As you read
it with due attention, say a prayer also for our ignorance. Enjoy
good health in the Lord.

FOOTNOTES TO THE APPENDIX

1. An alternative is given in the margin, viz. ostrjacije ‘which sharpen’.

2. A rare word; cf. ‘trutination’ in 17th-century English. It is from the post-
classical Latin verbal noun trutinatio of trutinor ‘I weigh’, based on
trutina ‘balance’, a loanword from Greek rpvravn. The Latin verb occurs
in Slavineckij’s dictionary where it is translated by razsuZdaju, vazZu,
veSu. Metathesis of the vowels in the first two syllables is probably
accidental although frequency of initial tri- in Latin and confusion with
the Slavonic numeral may have played a role.

3. The first three letters are not clear.

4. Spelt with iZica and ot; the spelling is historically incorrect since the
Greek source had iota: «iBwros. Berynda admits this as an alternative to
KMBOTB, see op. cit., col. 422, line 11.

5. The quotations are given in smaller type.

6. Not clear.

7. It is not clear whether this full stop in fact marks the end of a sentence.
I take it that the five preceding words are part of the subordinate clause
introduced by ponevaZ, and that therefore the sentence does not end ai
idut.

8. Spelt with iZica.

9. Cf. Pol. pastorat, Lat. pastorale.

10. Spelt with iZica and plosive g (1).
11. Spelt with plosive g.
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